
THE TREATISE 
ON ETERNAL BLISS 

P erhapsl if you purify your heart and separate fro111 the 
clouds, what was clear to the ancient who were 
 intellectual^,^ will become clear to you.  now-and understand 
that I am directing you to it. For every person [destined] to 
come into the world4 who desires perfection, can approach [the 
level of perfection of] Moses our t e a ~ h e r . ~  But if he desires 
imperfection,6 he will be like Jeroboam, son of ~ e b a t . ~  

'Most printed versions of TILE Treatise on Eternal Bliss begin with the words 
"Esteemed disciple," probably an  addition of the first printer as a foreword to 
the fragmentary beginning of the manuscript. 

"Pious ones who reached the level of holiness and proximity to God. 
"Alternate translation: those "in the know" o r  cognoscenti. 
"Davidowitz suggests that the author is alluding to the talnludic assertion: 

"All Israelites have a share in the world to come" (Sarzhedrin 10: 1). 
"avidowitz points out that Maimonides reserves this level of perfection for 

the Messiah. See Mishneh Toralz, Hilcltot Tesltuvah 9:2, where it states: "Because 
the King who will arise from the seed of David will possess more wisdom than 
Solomon and will be a great prophet, approaching Moses, our teacher . . ." 

" L i ~ e ~ a l l ~ :  deficiency or  loss. 
'First king of post-Solomonic Israel. He  reigned for twenty-two years (1 

Kings 14:20), approximately from 928 to 907 B.C.E. He led a rebellion against 
King Solomon (1 Kings 11 :26-28), split the kingdom of Israel, and made two 



Perhaps there is something that can move you [toward 
perfection]. These are the cherubim that are allegorically com- 
pared to you when Scripture states: "And the cherubim shall 
spread out their wings on high.n8 When the word of the Lord, 
blessed be He, emanated from between the cherubimg and when 
the Lord, blessed be He; spoke, souls that died came back to life, 
like respiration that is the life of the heart and its health and which 
heals it from abnormallo movements that harm it. And the term 
"breath7'l is a word with a double meaning, sometimes referring 
to respirationl2 and sometimes referring to prophecy. Just as the 
life of the heart is dependent on this air that cools its fires and 
flames and, if it13 ceases for even a brief moment, causes the death 
[of the heart], so too, in your life, if the holy spirit is lost14 from the 
heart it dies immediately and that is its death. "Shielding the 
ark-cover with their wings"15 is a phrase with a double meaning, 
which is allegorically used to denote the wings of the lung and 
there are truly two.16 

1. Allegory of the Sanctuary, especially of the 
Candelabrum Perfecting the Spirit 

Know that the dwelling place'7 of your heart,is comparable 
to the dwelling place of the ark in which the Tablets of the 

golden calves (1 Kings 12:25-33). He is considered as one of the most evil 
kings of Israel. 

"Exodus 25:20. 
"See Exodus 25:22. 
''Literally: ill o r  sick. 
"Hebrew: much o r  spirit which here means air or  breath to conform with 

Maimonides' Guide ofthe Perplexed 1 :40. Bacher points out that spiritually, the 
breath of God is also expressed by the word ruuch. 

"Air, that is. 
'"he air. 
14Literally: nullified o r  voided. 
15Exodus 25:20. 
"Both wings of the lungs cover the heart, just as both wings of the 

cherubim covered the ark. 
"Hebrew: mishkan, literally habitation, tabernacle, or  sanctuary. 
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~ a w "  were kept.'"ust as the Tablets of the Law were kept in 
the ark]," so too the law should be kept in your heart, inscribed 
on the tablet of your heart.21 Surely, you see that Scripture 
states: "The people in whose heart is My   or ah."^^ Indeed, the 
cherubim move you and elevate your essence higher and 
higher. And if you occupy yourself with your usual activities 
that are outside the Holy of Holies, you destroy your true house 
and darken your sun and withdraw your moon.23 But if you 
devote yourself to the service of that which is within you at the 
level of the Holy of Holies and especially to the service of the 
pure candelabraz4 when you clean the lamps,z5 do so in a 
manner where you devote your senses and your thoughtsz6 
towards Him, may He be praised. These [lamps] are the five 
senses, and the sun and the and [the powers of] 
thoughtz8 and imagination, [all of which should be turned] 

18Literally: Tablets of the Testimony. 
'"Literally: concealed or  hidden. See Exodus 25:21. 
20~avidowitz states that the phrase in brackets is missing from the original 

Arabic manuscript but should be added here. 
"Allusion to Proverbs 7:s where it states: "Write them upon the tablet of 

thy heart." 
"Isaiah 51:7. 
" 

"Allusion to Isaiah 60:20 where it states: Thy szin shall no niore go do-run, 
neither shall thy moon withdruzu itself. Bacher points out that a similar passage 
appears in hlaimonides' Guide 3:51 where it states, "He who recognizes God 
and gives himself entirely up to this subject of his thoughts, is placed, as it 
were, in the clear light of the sun; but he who allows himself to be diverted by 
his occupations is, as it were, in the darkness of a cloudy day." 

2"Exodus 31:8 and 39:37 and Leviticus 24:4. Bacher posits that the "pure 
candlestick" is the soul, the "lamp of the Eternal" in man, as stated in 
Scripture: "The spirit of man is the lamp of the Lord" (Proverbs 20:27). 

25Allusion to Exodus 30:7 where it states: "when he dresseth the lamps." 
'"Literally: intentions. 
"7Bacher explains that the seven lamps of the pure candelabra are 

exemplified by the five senses together with the two powers of the soul, 
thought (literally: speech) and imagination, which should all be turned 
towards the candlestick (Numbers 8:2). T h e  functions of the two powers of 
thought and imagination are described in greater detail in Maimonides' 
doctrine of prophecy in his Guide 1:47 and 2:36. 

'8Literally: speech. 



towards the bodyz9 of the candelabrumg0 which refers to the 
westernmost lamp,31 because the Divine Presence is in the 

See also the position of the sun in the middle of the 
planets; this is so because its brightness reaches you in such a 
way that your house remains lit with divine light and angelic 
honor: "She perceiveth that her merchandise is good, her lamp 
will not be extinguished in the night."33 

And you, my brother, observe your lamp, and its ascent, and 
the perfection of its shape, because it is His handiwork: "The 
spirit of man is the lamp of ~ o d . " "  Sometimes it is called the 
light of God, other times it is called the breath of ~ o d , "  and yet 
other times the image or likeness36 or good spiritg7 or willing 
spirits or glory3g or soul of  GO^.^' And when the soul has 

2"iterally: face. 
"Numbers 8:2. 
"See Maimonides' Mishneh Torah, Hilchot Bet Habechirah 3:8 where he states 

that the six lamps all faced the middle lamp which was on the shaft of the 
candelabrum. The middle lamp faced the Holy of Holies and was called the 
western lamp. 

321n his Guide 3:45, Maimonides explains that pagans worshiped the sun 
toward the East; therefore Abraham chose the west of Mount Moriah for his 
prayers because he thought that the most holy place was in the West. This is 
why the talmudic Sages say that the Divine Presence is in the West (Baba 
Bathra 25a). 

"Proverbs 31:18. In his Guide 3% Maimonides gives an allegorical 
interpretation of Proverbs 3 1 : 10-3 1. 

34Proverbs 20:27. 
35Allusion to Job 33:4. 
36~llusion to Genesis 1 :26. 
"Allusion to Psalm 143: 10 and Nehemiah 9:20. 
38Allusion to Psalm 5 1 : 14. 

Maimonides' Guide 1 :64. 
*'Bather points out that there are eight biblical expressions denoting the 

soul, insofar as it shows itself worthy of life after death: nefesh (soul) as 
defined by Maimonides in his Guide 1:41; tzelem (image) and demut (likeness) 
as defined in the Guide 1: 1; ruach (spirit) as defined in the Guide 1:40 but here 
divided into ruach tovah (good spirit) and ruach nedivalt (willing spirit) on the 
ground of Psalm 143: 10 and Psalm 5 1: 14 (see also Maimonides' Mishneh 
Torah, Hilchot Yesodei HaTorah 4:9); ner elokinz (light of the Lord) correspond- 
ing to ner hashem (light of God) as in Proverbs 20:27; and nislznzat elokim 
(breath of God) as in Job 33:4. Bacher concludes that the meaning of "soul" 
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learned to know God, it becomes the holy spirit.41 Indeed, it is 
written: And "take not Thy holy spirit from and it is also 
written "the spirit of the Lord spoke in me."4%nd when it 
separates [from the body, the soul] unites with its original 
s ~ u r c e , ' ~  as it is written: "And the spirit returneth unto God 

,745 who gave it. 
The opposite of this occurs if [the soul] does not become 

learned but becomes defiled by sins;46 then it is called the spirit 
of d e f i ~ e m e n t . ~ ~  Indeed, it is written: "Defile not yourselves in 
any of these for thereby [the soul] becomes defiled.4" 
And it is written: "And I will cause the spirit of defilement to 
pass out of the land."jO As a result, it is written: "A spirit that 
passes away and does not come againn5' in regard to the 
afflicted body with its pollution and its deficiencies and the fact 
that during its youth it offered sacrifices and poured libations 

was not included by Maimonides among the meanings of kavod (glory) in the 
Guide 1:64. Davidowitz points out that Rabbi David Kimchi, known as Raduk, 
in his book Hashernshi~n, uses the expression kauod for "soul." Other authors 
also use the term knuod as one of ten names for the soul. 

41Allusion to Psalm 51 : 13. 
4'~salm 5 1 : 13. 
"9 Samuel 23:2. 
'"Bacher explains that the intelligent soul that has learned to know God is 

the angel, the organ of divine revelation. The soul, having become perfect in 
this way, unites, after its severance from the body, with its source. A similar 
thougilt is expressed in the Treatise on the Unity of God (Ma'amar HaYichud). See 
The Existence and linity of God: Three Treatises Attributed to Moses Maimonides. 
Northvale, NJ: Jason Aronson, 1990. 

4"Ecclesiastes 12:7. See also Maimonides' Guide 1 :40 and his Mishneh Torah, 
Hilchot Yesodei HaTorah 4:9. 

'"Allusion to Leviticus 18:24. 
47Allusion to Zechariah 13:2. 
"'Leviticus 18:24. 
'"C;ontrast the spirit of defilement (ruaclz tumalz) with the spirit of holiness 

(ruach hakodesh). 
"Zechariah 13:2. 
5LPsaln~ 78:39. Bacher points out that in his Guide 1:40, Maimonides cites 

this passage from Psaln~s by the side of Genesis 7:15 as an example of the 
meaning "vital spirit" (breath of life) for the word ruach, that is, the principle 
of animal life, bound up with the body and perishing with it. See Maimonides' 
Treatise on Resurrection ( F .  Rosner, trans.) New York: Ktav, 1982. 



to strange gods. How can it then come into the King's 
chamber?52 The King is pure and holy and His ministers are 
holy and pure.53 And it is also written: and "ye shall not defile 
yourselves therein, for I am the Lord your ~ o d " "  that is to say, 
I am pure and therefore you should be pure. And it is written; 
"Ye shall be holy, for I [the Lord your God] am holy."55 

And [the soul] can be compared to the pure candelabrum 
that is before the ~ o r d , ~ '  the whole of it made of one piece of 
beaten gold;57 and its seven lamps are never extinguished but 
burn continuously and the flame rises in perpetuity.58 And if 
you wish, you might compare the candelabrum to the five 
senses5' which are the five physical powersG0 all of which 
should act to serve the Lord, as it  is written: "And the souls 
which I have made."'l Understand that when it is written: "for 
the spiritG2 that enwrappeth itself is-from me,"G3 it refers to the 
thinking soul, the image of God and its likeness which is 

52Allusion to 1 Kings 1:15. 
53See Niddah 30b where it says: "The Holy One, blessed be He, is pure, His 

ministers are pure and the soul which He gave you is pure. If you preserve it 
in purity, well and good, but if not, I will take it from you." 

54Leviticus 18:30. 
55Leviticus 19:2. Bacher points out that the opinion in Maimonides' Guide 

3:47 and 3:33 about defilement and holiness denoting the noncompliance 
and compliance with the divine commandments is fully in accord with this 
interpretation of these consecutive verses. 

56Allusion to Leviticus 24:4. 
57~llusion to Exodus 25:36. 
58Allusion to Leviticus 24:2. 
5Y~avidowitz cites Kaufman quoting Rabbi Levi Ben Gerson, known as Ralbag, 

who compares the senses to the candlestick in an allegorical manner. By contrast, 
continues Davidowitz, Maimonides, in his Guide 3:45, states that the "candelabra 
was put in front of the curtain as a sign of honor and distinction for the Temple. 
For a chamber in which a continual light burns, hidden behind a curtain, makes 
a great impression on man, and the law lays great stress on our holding the 
Sanctuary in great estimation and regard, and that at the sight of it we should be 
filled with humility, mercy, and loving kindness." 

60Literally: powers of the soul, kochot hanejesh. 
"~saiah 57: 16. 
"2~ebrew: much. 
63~saiah 57: 16. 
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enwrappedG4 by the notionsG5 of the physical body. The phrase 
"And the soulsGG which I have made"" refers to the service of 
the thinking soul." Do not rest G9 until you make the soul 
subservient to the senses and thus reverse your normal 
tendencies." And you, my brother, serve idols [although] in 

in that you imitate idolaters in eating, drinking, 
dressing, and cohabitating and consider these things to be 
permissible.72 But, in fact, you are enslaving your senses and 

(54 Literally: surrounded. 
"'Literally: habits or conduct. 
66 Hebrew: neshamot. 
"7~saiah 57: 16. 
68 Bacher points out that the figure of the candelabra with its seven lamps 

representing the five senses and-the mental powers (thought and imagina- 
tion), which must be devoted to the of the soul and the service of 
God, is an idea also expressed by the words of Isaiah 57: 16. Bacher also states 
that the term ruach here refers to the soul destined for immortality, the image 
of God, and that neshamot here refers to the senses and powers-of the soill 
assigned to the service of that soul. Bacher further asserts-that the ingenious 
interpretation of the verse of' Isaiah agrees to some extent with Maimonides' 
exposition of the taln~udic passage in Chagigah 12b in his Guide 1:70. Contrary 
to Saadiah and Ibn Ezra, Maimonides does not attribute to the term neshanlalt 
the meaning "of the highest phase of the soul (spirit)," but "the soul of life," 
bound up with the body, and perishing together with it. See Maimonides' 
Mishnet~ Torah, Hilchol Yesodei Hatorah 4:9, and Hilchot Teshuvc~h 8:3. 

Davidowitz points out that Mairnonides interprets the word neshamot to 
refer to general physical powers which ancient philosophers called neshamot, 
such as the growing force (nefesh hatzonlachat) and the vital force (nefesh 
hachiy~ir~it). 

""Literally: do not reverse its desire in you. 
70 Literally: reverse its desire in you, for normally the evil inclination or 

physical senses prevail over the spiritual or divine soul within man. One must 
strive to reverse this situation and make the physical senses subservient to the 
soul. 

71Davidowitz asserts that "in purity" here means "with the pure soul." 
72See Abodah Zarah 8a where it states that "Israelites who reside outside 

Israel serve idols, though in pure innocence. If, for example, an idolater gives 
a banquet for his son and invites all the Jews in his town there, even though 
they eat of their own and drink of their own and their own attendant waits on 
them, Scripture regards them as if they had eaten of the sacrifices of dead 
idols." 



using your pure and princely soul73 for degenerate activities as 
I discussed in my introduction [to this treatise]. King Solomon 
alluded to this thought [when he wrote]: "For three things the 
earth quakes,74 for a servant when he becomes king7%nd a 
churl when he is filled with food."76 And King David said: 
"There shall be no strange God within thee, neither shalt thou 
bend down to any foreign ~ o d , " ~ ~  which our ancient Sages 
explained as follows: Who is the strange God that resides within 
the body of a human being? Say that it is the evil i n ~ l i n a t i o n . ~ ~  

2. Cerernonial.Commandments and Prayer Ecstasy 

My brother, devote yourself7Y to the service of God with your 
external and internalB0 senses." Thus, when you prepare 
yourself to properly blow and listen to the sound of the 
shofars2 on Rosh   ash an ah,'^ consider that its sound should 
involve all your organs:" your hands should bk outstretched to 
take the Shofar; your fingers should be clenched to hold it; 
your throat, your tongue and your organs of speech should 
serve to make the sound [of the Shofar] pleasant; your ears 
should be attentive; your feet should stand straight; your eyes 
should be closed; and the remainder of your members should 
tremble and shake. The same applies to one who makes a 

7%iterally: dear soul which is a princess. 
'"Proverbs 30:21. 
75 Solon~on considers a person who makes his soul subservient to his senses 

like a servant who. becomes the king. 
76~roverbs  30:22. 
77~saln1 8 1 : 10. 
78 Shabbat 105b. Maimonides discusses the evil inclination (yetrer hara) more 

fully in his Guide 3:22. 
79Literally: come. 
80 Literally: revealed and hidden. 
" ~ x t e r n a l  senses refer to the senses of touch, vision, hearing, taste, and 

smell. Internal senses refer to intellect, memory, imagination, and so on. 
"Ram's horn. 
83Jewish New Year. 
84 Literally: Its movement should be complete in your organs. 
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~ukkah"  or [takes] the ~ u l a v ~ "  or  fulfillss7 other [cum- 
nlandments] of the   or ah." And he who prays should turn to 
the Lord, may He be blessed, standing on his feet, with joy in 
his heart and on his lips," his hands outstretched, his organs of 
speech articulating words, and his other members trembling 
and shaking.90 And he should not cease frorn uttering pleasant 
sounds, subdue himself, supplicate [to God], bow down, pros- 
trate himself and cry, because he [is standing] before a great 
and mighty King .' ' 

And he will achieve [a feeling of] ecstasy and wonderment to 
the point that he finds his soul in the world of the intellectuals. 
His glorious soul becomes subdued and he extracts it from the 

sensations as if it is devoid of them. And he observes 
with his power of imagination, and sees and hears that about 
which there is no doubt, for there is no difference between 
future and past events in regard to these matters because they 
[the past and the future] are the same in matters that are clear 
to then1 and he regards future events the same as he regards 
past events and when he describes them they are true. And 
when they are verified and accepted by scholars of the truth, 
and their correctness is approved, certainly he can foretellg2 
that which will happen in the world such as war, famine, 
pestilence, death, and life. And he knows how to protect 

85Tabernacle. 
'"One of the four species of plants used on the holiday of Tabernacles. 
X7Davidowitz points out that the original Arabic n~anuscript here adds: and 

he who affixes a nzezuzoh (parchment scroll containing Deuteronomy 6:4-9 
arid 11:13-21 to the doorpost, usually in a case made of wood, metal o r  
plastic) or  dons tefillin (phylacteries) or reads frorn the Torah or  prays . . . 

'"Bacher points out that Maimonides cites in his G.uide 3:52 objects of the 
various religious practices; all of them are meant to promote the fear of God, 
and to  be the means to the perfection of the individual. 

""'I'he original Arabic manuscript has: with internal joy and (joy) in his 
speech. 

"The original Arabic manuscript here adds: as it is written "And the posts 
of'the door were moved" (better: the foundation of the thresholds shook) "at 
the voice of them that called" (Isaiah 6:4). 

'"Perhaps an allusion to Deuterononly 10: 17. 
"2~iterally: reveal, that is, have prophetic foreknowledge. 



himself from hidden dangers and is able to correct his own 
imperfections.g3 He can also distinguish friend from adversary 
and beloved from enemy, and nothing in the world is hidden 
from him. Worldly events are as clear to him as the events in his 
own house that relate to his servants and his children. And 
[when in this state of ecstasy], he is in the category of those 
being characterized as living, accomplished 94 and intelligent.95 

3. Repentance. Isaiah 6 

The opposite applies to a man's deficiencies. Once he realizes 
his deficiencies and the deficiencies of his position,g" so that 
when he is awake he considers himself to be unworthy,97 
in~i~nif icant ,~ '  and degraded, and it becomes clear to him that 
he is greatly hindered and prevented from attaining eternal 
salvation,99 he is seized by [the sensation of] repentanceloo and 
cries out with a loud and bitter cry,lO' and he is filled with 

g3Literally: fill in that which he is lacking.. 
n 

"'Literally: complete or perfect or whole. 
I 

"~iteralli: achieved (an inderstanding of God). Bacher comments on this 
lengthy exposition about the ecstatic coundition, kernoved from the sensual 
world, into which fervent prayer can place the soul. Some of the traits recall 
the description by Maimonides in his Guide 2:41 of those conditions into 
which the prophets are placed during their visions when awake. Particular 
emphasis is given to the clairvoyance of the person in ecstasy, whose 
imagination knows no difference between past and future, who has knowl- 
edge of future events in the world, such as war, famine, pestilence, death, and 
life. He distinguishes friend from enemy, and nothing in the world is hidden 
from him. The soul, when in such a condition, is transferred into the world 
of intelligences, that is, spirits, and man to the category of those beings who 
are described by the words: living, accomplished, intelligent. 

"'Bather points out that this statement is closely connected with the earlier 
description of the ecstatic condition of him who has arrived at perfection. 

97 Literally: . small. 

"8Literally: base. 
" " ~ e b r e d :  halzlachah. Literallv: success. 
100 Bacher notes that Maimonides discusses the significance of repentance 

for spiritual perfection in his Guide 3:36, end. 
'O'Allusion to Esther 4: 1. 
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remorse and humility as stated by Isaiah: "Woe unto me for I 
am silenced; because I am a man of unclean lips."'02 He felt 

because he was negligent in the exhortation of the 
people and because he feared them and this was his sin. But 
when the prophet [Isaiah] achieved perfection and was puri- 
fied of his sins,lo4 he became worthy of his mission. This fact is 
confirmed [in Scripture]: "Then flew unto me one of the 
Seraphim."lo%nd when he was filled with remorse and 
repented from his sin, having already been punished [and 
forgiven] as stated in Scripture: "And thine iniquity is taken 
away, and thy sin expiated, "lo6-as soon as he heard [God ask]: 
"Whom shall I send?"107 he answered: "Here am I, send 
me."lo8 And he suffered by being torn and oppressed10Y by the 
people as it is written: "I gave my back to the smiters, and my 
cheeks to them that plucked off the hair,"' lo  but was not torn or 
oppressed by the Lord, blessed be He. He became equal to the 
angels who acquire the knowledge of God from one to another 
and who cause it to flow from one to another."' And it shall 
never cease flowing from the highest, which is the first intellect, 
to the lowest, which is the actual intellect that is called  shim,'" 

lo21saiah 6:5. 
"'Literally: He said: Isaiah thought he was unworthy of his prophetic 

mission because of his negligence in exhorting the people because he feared 
them." 

lo4That is, when Isaiah repented. 
lo51saiah 6:6. Seraphim are angels. 
""Isaiah 6:7. 
'''~saiah 6:8. 
'081saiah 6:8. 
'''The original Arabic manuscript has: his glory was profaned. 
Il0Isaiah 50:6. 
'"Bather points out the allusion to the words of Isaiah 6:3, which infra are 

applied to the praise of God by the angels, quite in accord with Maimonides' 
interpretation of Psalm 19:2 (see his Guide 2:5 and the Ma'amar HaYichud, 
chapter I).  The words of the text are taken here in the sense of the idea of 
emanation, which is in accord with Maimonides' views in his Mishneh Torah, 
Hilchot Ycsodei HaTorah 2: 7 and 4:6, the Ma'amar HaYichud, chapter 1 ,  and his 
Guide 2:6. 

"*Maimonides describes ten ranks or levels of angels, the highest of which 
are the Chayot HaKodesh, which are just below the Throne of Glory, and the 



and it is that [intellect] that flows to the prophets and gives each 
form its ultimate perfection according to the level of prepara- 
tion of the Ishim. 

Therefore, a man who has reached perfection must also 
make others perfect and must cause to flow [from himself] to 
them that which had flowed to him from God, blessed be He, as 
stated by Solomon: "Let thy springs be dispersed abroad, and 
courses of water in the  street^.""^ And God spoke through 
Isaiah: "and thou shalt be like an irrigated garden, and like a 
spring of water whose waters do not fail.""4 Our Sages also 
spoke about a [spiritually perfect] man who is subject to the 
constant'15 influence of the Divine Emanation and to which he 
cleaves without any separation. They said: from heaven are 
revealed to him the secrets of Torah and he becomes like an 
everflowing fountain and like a river that never runs dry.'16 

4. Allegorical Interpretation of Psalm 45 

And when a person reaches this level [of perfection] towards 
which strives the man who has fully adoptedH7 the aforemen- 

lowest of which are Ishim (literally: men o r  individuals), who speak to the 
prophets and appear to them in prophetic visions. Ishinz approximate the 
intelligence of human beings. See previous note for sources. 

113 Proverbs 5:16. Bacher points out that this interpretation of Proverbs 
5:16 is based on the agreement of the word of the text yofutzu with futz, the 
Arabic expression for emanation (Hebrew shefa). Maimonides himself, in his 
Guide 2: 12, explains this Arabic expression by saying that emanation is like 
the source from which water flows, and then gushes over all. In  the same 
passage, he finds the idea of emanation in the biblical expressions for God; 
(Me) the Jountain of living waters (Jeremiah 2:13), and (for with Thee) is the 

fountain of life (Psalm 36: 10). However, cautions Bacher, in the Guide 3:54, the 
verse in Proverbs 5:17 is interpreted by Maimonides to mean that the highest 
perfection attainable by man, namely intellectual perfection, "is only for him 
and for no other besides him." 

"'Isaiah 58: 1 1. 
115 Literally: permanent. 

'16Abot 6:l .  T h e  secrets o r  mysteries of Torah, according to Bacher, here 
mean the profound knowledge of the contents of the Bible. 

117 Literally: . perfected. 
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tioned fundamentals and has done that to which I directed him 
by conquering all obstacles and by following the path of 
righteousness,"%is perfection is portrayed [in Scripture as 
follo~~s]: "My heart overfloweth"' with a goodly matter; I say: 
my work is dedicated to a king; my tongue is the pen of a ready 
~ ~ r i t e r . " " ~  Indeed, when it says rachash, it refers to the man who 
reflects in his mind the prophecy that he is given, without 
trembling and without sound but with understanding of the 
subject. And I will not criticizel*l such a man when he follows 
the prophecy and meditates it in his mind without trembling 
and without sound1** because he is portrayed as one who 
moves his lips when praying, as the Sages said: his lips are 
springing forthi2' his prayers.124 The explanation of the word 
rachash is the springing forth of water,"5 that is to say bringing 
it forth by digging; and the springing forth is that which 
originates from the mountains as if it is perspiration issuing 
from a stone. And this word [rachash] and this subject can be 
explained by cornparing the movement of the lips in prayer to 
.the bringing forth of water by digging. 

And the searcher for wisdom attaining the prophetic under- 

""acher and Davidowitz both point out that the transition from the 
preceding section is formed by a passage that is corrupted in many instances, 
but the sense is that the degree of perfection, already mentioned in preceding 
remarks, is attainable by man only in the way allegorically indicated in Psalm 
45. 

"'Hebrew: ruchush. Bacher says ruchush really means to cause water to 
spring forth by means of'digging; the word also means the trickling of the 
water from the nlountain; a sort of perspiration issuing from stone. Accord- 
ing to Bacher, these interpretations are based on Abulwalid's explanation of 
the Hebrew verb ruchask which is compared with the Arabic rashach. 

lzoPsalm 45:2. 
"'Literally: distance. 
L'2The Hebrew word ruchash, explains Bacher, also means the motion of 

the lips in prayer without sounds or words (see Chagigalz Sa), and is therefore 
a suitable expression for the inspiration that affects man only in thought, and 
not in words and sounds. 

123Hebrew: rachush. 
"'Megillah 22b. 
Iz5The motion of the lips when praying is compared to the springing forth 

of water. 



standing [of the knowledge that flows from God] is designated 
by Scripture as if he is digging: "If thou seek her as silver, and 
search for her as hidden treasures, then shalt thou understand 
the fear of the Lord, and find the knowledge of the Holy 
011es."'~~ And when he attains the fear of the Lord, blessed be 
He, which is the ultimate goal of the Torah, he will arrive at the 
knowledgelz7 that flows to him from the Holy Ones that are the 
angels, in that Scripture states: "Then I heard a Holy One 
speaking.'" 28 

One can complete this essay on the [interpretation of the] 
scriptural phrase: "My heart over f l~weth" '~~  with an extraor- 
dinary rhetorical account of a case in which knowledge130 came 
forth without speech or language or sound, other than the 
movement of lips. And the Lord, may He be blessed, placed131 
[this knowledge] on the person's tongue, and without thought 
and meditation about the subject matter that came forth. [The 
Talmud relates that] there were dumb men in the neighbor- 
hood of Rabbi, '" sons of the daughter of Rabbi Yochanan ben 
Gudgada, and according to others, sons of the sister of Rabbi 
Yochanan, who, whenever Rabbi entered the house of study, 
went in and sat down before him and moved their lips. And 

126 Proverbs 2:4-5. The meditation of the inquirer for wisdom and the 

seeker of perfection is designated as "digging." Bacher notes that Maimonides 
here inserts a novel interpretation of Proverbs 2:5 which states: "Then shalt 
thou understand the fear of the Lord; and find the knowledge of God" by 
substituting "Holy Ones" (Hebrew: kedashim) for "God" (Hebrew: elokim). The 
changed form of the verse is probably related to PrOverbs 30:3 and is 
explained thus: He who has attained the fear of God, which is the ultimate 
object of the Torah, will arrive at the knowledge that flows to him from the 
"Holy Ones," that is, the angels (see Daniel 8: 13). That the fear of God is the 
ultimate object of the Torah is expounded by Maimonides in his Guide 3:24. 

I 2 7  Literally: fear. The text is somewhat corrupted here but the sense is 

clear. 
12%anie1 8: 13. 
129 Psalm 45:2. The Hebrew phrase rachash libbi, which here means "my 

heart overflows," is ordinarily translated as inner thoughts or emotions o r  
prayer of the heart or heartfelt wishes. 

130 L~terally: . prophecy. 

131Literally: sent. 
132Popular name for Rabbi Judah the Prince, compiler of the Mishnah. 
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Rabbi prayed for them and they were cured, and it was found 
that they were well versed in ~ a l a c h a h , ' ~ '  sifra,lS4 sifre,lJ5 
~osef ta ,  13' and the entire Talmud. 137 Behold [the Talmud] 
compares the issuing forth of speech and the movement of the 
lips in speech to digging and pouring forth. 

And bend your ear, my brother, to understand that which 
follows about this subject matter because I placed it at the end 
of the treatise and it will completely encompass all its contents. 
At that point your glorified soul will be incessantly [filled] with 
divine possessions and artificial wares as stated by the wise King 
Solomon: "The heart of her husband safely trusts in her, and 
he has no lack of ~ ~ o i 1 . " ' ~ ~  And David said: "I rejoice at Thy 
word, as one that finds great He thus compares140 
that which he knows about what is concealed to that which he 
does not have in terms of spoils.141 

And I now return to my earlier treatise to complete the 
[discussion of the scriptural] phrase: "My tongue is the pen of 
a ready The latter refers to an expert scribe and is 
derived from the ~ r a b i c ' ~ ~  vernacular and, therefore, means [a 
(scribe] who writes unhesitatingly'44 because he writes that 
which is clear145 to him and registered [in his mind]. And it is 
written: "Gird thy sword upon thy thigh, 0 mighty one,'""" 

'"Final legal adjudication. 
l"~omiletical exposition on Leviticus. 
13"Hon~iletical exposition on Numbers. 
l"Supplemental or additional Talmud. 
137?.he text here differs slightly from that in the Talmud, Chugzgah 3a. 
'"~roverbs 3 1 : 1 1 .  
'39~salm 119: 162. 
l"'Literally: combines. 
L41~avidowitz suggests that the author conlpares what he learned from the 

concealed things and from those things that are not known to him, to spoils. 
1"2Psalm 45:2. 
'.'"?.he Hebrew word mahir (usually translated as rapid, quick, swift), is 

derived from the Arabic mauhir, which is here translated as expert or skilled. 
'"%iterallY: improves his writing. 
L4"~iterally: guarded or watched. 
""~ebrew: gibbor. 



"thy glory and thy majesty."'47 [This verse] refers to a person 
who rules over his senses so that they d~ not divert him14' 
[from spiritual ~erfection]. And our Sages said: "who is a 
mighty one, he that subdues his [evil] in~lination."'~" And it is 
written: "And in thy majesty prosper, ride on,"150 which is like: 
"Who rideth upon the heaven"151 and this is an extraordinary 
comparison. Just as ~ o d ' ~ *  rules over the heaven, the rider 
[rules over the animal he rides] and this is an extraordinary 
comparison. For the rider is the one who makes the animal 
move and causes it to go wherever he desires, and it is his 
instrument and he can use it in any manner he pleases. And he 
is removed from it and not attached thereto but separate from 
it. Similarly, ~ o d ' ~ ~  is the one who moves the sphere through 
whose movement all things move and He is separate from it 
and is not a power in it.'54 Human are figuratively 
comparable to their Creator as it is written: "prosper, ride on in 
behalf of which refers to the small w 0 r 1 d . l ~ ~  YOU can 
also derive the same idea"" from the scriptural phrases: "And 

147~salm 45:4. 
148 L~terally: . distress or  trouble him. 
l"Abot 4: 1 .  
'"Psalm 455 .  
15'Deuteronomy 33:26. 
152 Literally: the Lord, may He  be blessed. 

I5"bid. 
154 Bacher points out that the explanation here of Deuteronomy 33:26 

agrees comple~ely with Maimonides' Guide 1:70. God "rides" o r  rules over the 
world as a man rides or rules over his animal. The  rider is more important 
than the animal upon which he rides and which he leads, and he is separate 
from it, apart from it, and not connected with it. In like manner, the 
uppermost sphere, whose rotation sets everything moveable into motion, is 
moved by God, who is separate from the sphere and not a power in it. 

'"Literally: speaking or  thinking souls. 
'5"salm 45:s. 
'57As God directs the universe consisting of the spheres, the thinking soul 

directs the little world, the body, by means of its likeness to God. The  idea of 
man as a microcosmos is discussed by Maimonides in his Guide 1:72 and the 
Ma'amar HaYichud. 

'5sLiterally: you can see. 
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he was riding upon his ass,"'"' and she was riding on her 
--- >>1(50 
d33. 

And it is written: "Thine arrows are sharp,"'"-arrows with 
which to kill the enemies of the king. This [analogy] refers to 
the killing of the lust of the evil inclination which is the enemy 
of the good inclination. '" And it is written: "myrrh, and aloes, 
and cassia are all thy garments."16"~hese [plants] are an 
allusion to the bodily senses, which are victorious over the soul. 
And it is written: "Out of ivory palaces stringed instruments 
have made thee glad,"1" which is also an allusion to this 
palace,'65 and the analogy is as follows: when you become 
cleansed like strong white ivory. Then it is written: "Kings' 
daughters are among thy  favorite^";'^" this is an allusion to the 
powers of the thinking soul. And it is written: "At thy right 
hand stands the Queen in gold of ~ ~ h i r , ~ ~ ~  which is an 
allusion to the animal soul that is endowed with the attribute of 
humility with which to serve the thinking soul. The  desire [of 
the animal soul] is to adorn [the thinking soul] with good 
actions such as self restraint and determination to acquire 
excellent moral and intellectual virtues.'68 

Then it is written: "Hearken, O daughter, and consider and 
incline thine ear; forget also thine own people, and thy father's 
house";16' this [statement] refers to the animal soul and means 
to say that you should divest yourself of your animal nature and 
subject yourself to humility and obedience to the intellect. And 
it is written: "So shall the king desire thy beauty; for he is thy 
Lord, and do homage unto hirn."17' And subject your humility 

L""~un ibe r s  22:22. 
'""1 Samuel 25:20. Davidowitz points out that the exact scriptural citation 

sho~ild be: "And it was so, as she rode on her ass . . ." 
l'lPsalm 45:5. 
16"prhe intellect, that is. 
'""Psalm 45:9. 
1''4Psalm 45:9. 
165 In Arabic heychal, meaning palace, is a nickname for "the body." 

""~salm 45: 10. 
'"'~ee Maimonides' Guide Y:54, at the beginning 



to the primary cause of your existence which is the Lord, may 
He be praised: "Is He not thy father that hath gotten thee?"171 
Then it is written: "And, 0 daughter of the ~ o c k ' ~ ~  with a 
gift . . This [daughter of the Rock] is the thinking soul 
that has its origin 174 from the primary cause and from the 
primary beginning, which is responsible for all other things. 
Thus ~ o d ' ~ ~  is called Rock when it states: "The Rock, His work 
is perfect'7" and of the Rock that begot thee thou wast 
~ n m i n d f u l . " ' ~ ~  And it  is also written: "and thou shalt stand 
near the ~ o c k , " ' ~ ~  which refers to the Lord, may He be praised. 
And it is written: "the richest of the people shall entreat thy 
favor with a gift."17"his statement is an allusion to the powers 
of the soul arid the senses and the bodylsO and other [organs] 
just like the scriptural passage: "All my bones shall say: [Lord, 
who is like unto ~ h e e ] . " ' ~ '  

And it is written: "All glorious is the king's daughter within 
the palace,"'82 which means that the intelligent soul becomes 
perfect only when she withdraws and isolates herself [from the 
external ~orld].'~"hen it states: "She shall be led unto the 
king on richly woven work."lS4 That phrase is similar to: "and 
thy raiment was of fine linen and silk and richly woven 
work,"'85 and these are the [moral and spiritual] excellences. 

L71Deuterono~ny 32:6. 
' 72~ebrew:  tzur, also translated Tyre, but here in the allegorical sense 

"daughter of the Rock" referring to the thinking soul that has its origin in the 
"Rock," the primary cause, that is God (Bacher). 

17'~salrn 45: 13. 
154 . L~terally: is hewn from. 
175~iterally: truth; epithet for God. 
'7'%euteronomy 32:4. 
177Deuteronomy 32: 18. 
L 7 n E ~ o d ~ s  33:2 1. 
17"salm 45: 13. 
'80Hebrew: heychal. See note 165. 
'81Psalm 35: 10. 
'"Psalm 45: 14. 
"%ee Maimonides' Guide 3:5 1. 
L84Psaln~ 45: 15. 
'"Ezekiel 16: 13. 
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And the phrase "She shall be led unto the king" refers to the 
Lord, niay He be praised'" [to whom the soul is led] when the 
soul becomes purified and rules over the senses and turns them 
to its service. The same applies to the other bodily forces that 
are under its dominion. Indeed, Scripture speaks thereof: "The 
virgins, her companions in her t ~ a i n ; " " ~  and this occurs when 
moral character is perfected before Him, may He be praised, 
and the pure spiritlS8 is revealed before Fiim18' so that the 
beauty of' the powers of the soul and their excellence and 
exaltation are visible [before God] and they adorn themselves 
and rejoice in the happiness of [obeying] His command- 
ments.'"" And [the perfect soul is helped] by listening tolgl 
beautiful music and musical instruments and then becomes like 
a bride with her accompanying musical instruments and beau- 
tiful and pleasant songs hzard from her virgin companions who 
are adorned and perfumed and whose beauty conlpares favor- 
ably with their [palatial] dressing room. That which Scripture 
says: "the virgins, her companions in her train,"lY2 is an allusion 
to the powers of the soul and the senses that listen to the 
intellectual soul. The phrase: "being brought unto thee"Ig3 means 
to say that they will serve thee. The soul thereby becomes purified 
and its light1" will shine in the glitter of its appearance1" and 

l8@rhe acquired moral virtues or "excellences" are the means by which the 
soul is led to God, the King. 

'X7Psalm 45: 15. 
L8"Davidowitz cites Kaufnlan who quotes Rabbi Judah be11 Barzilai, author 

of Commelltary 071 the Booli of'Creation, who states that the soul of a person is the 
"pure spirit." 

18gLiterally: between his hands. 
'"'Perhaps "they shall be led with gladness and rejoicing" (Psalm 45: 16), is 

here being paraphrased o r  explained. 
LYILiterally: being attached to. 
'"2Psalm 45: 15. 
1"3Psalm 45: 15. 
LY4Literally: its candle. 
'95Literally: glitter of' its face. Davidowitz points out that the comparison of 

the soul or  the heart to a vision or appearance or  spectacle was common in 
Arabic moral literature. So too in the work known as Chouot HaLeuauot in the 
section entitled Cheshbon HaNefesh. 



it is turned to the forill of the sun and it is transfornled from 
divine spirit in potentiality and becomes divine spirit in 
actuality. lg6 And this is the holy spirit that belongs to the saints 
and they are the world of intelligences.197 

Then Scripture states: "Instead of thy fathers shall be thy 
sons,"'" [namely when the sons] learn the virtues [and excel- 
lences of their fathers]. "Whom thou shalt make princes in all the 
land"'" nnlans that they cannot achieve this perfection unless 
they rule over the land,200 as it is written: "And the fear of you 
and the dread of you shall be upon every beast of the earth.""' 

I have explained this psalm in much greater detail than that 
which God granted us from His Divine table.202 The [perfect 
man] can succeed thereby and not waste.these explanationsg0' 
among the masses of the people204 and be like a person of 
whom Scripture says: "Like a small stone in a heap of stones, so 
is he that giveth honor to a f~ol,"*~"t is not good for someone 
to throw a precious jewel on a heap of stones for he causes it to 
be lost in a place not its own. And [the perfect man] should be 
like a person of whom Scripture says: "for her gain shall be for 
them that dwell before the Lord, to eat their fill, and for stately 
clothing. 9,206 

- 

'"See Mainionides' Guzde 1:70. 
lg7See note 95. 
1"8Psalm 45: 17. 
'""salm 45: 17. 
'OORuling over the land, according to Bacher, means ruling over the 

material world and the senses. 
'"'Genesis 9:2. 
'"Alternate translation: heavenly treasures. Bacher points out that in his 

allegorical interpretation of the prologue to Job (Guzde 3:22), Maimonides 
says that the ideas had come to him, as it were, through revelation. 

"'3Literally: treatises or  essays. 
"OILi~erally: many men. 
205Proverbs 26:8. Bacher notes that the explanation of this scriptural 

phrase is based on Saadiah. 
""saiah 23: 18. Both Bacher and Davidowitz point out that the application 

of this scriptural phrase is based on its interpretation in Pe~achznz 119a. In his 
Guzde 3:  1, Maimonides makes use of the same verse from Isaiah 23: 18 and its 
talmudical interpretation. 
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5. Chupah [Isaiah 4:5], a Symbol of the Delights of 
Eternal Salvation. Chapter 2 

I have already informed you earlier that, according to the 
views of the philosoptlers,2"7 the eternal salvation208 vouch- 
safed [to ~nan]  is colnmensurate with the perfections attained 
and the preparations theref~r*~%s expressed by our ancient 
Sages in the Talmud in Babu Bathm in the chapter entitled "He 
who sells a Rabbi Yochanan said that in the future, the 
Holy One, blessed be He, will make seven canopies2" for every 
righteous man, as it is written: "And the Lord will create over 
the whole habitation of Mount Zion, and over her assemblies, a 
cloud o f  srnoke by day, and the shining of a flaming fire by 
night, for over all the glory shall be a canopy."212 This means 
that the Lord compares eternal bliss to the delight that the 
sensual power [of man] experiences, which only delights in 
material things. And He also [allegorically] compares [eternal 
bliss] to the enjoyment2" of the soul and the delight214 of the 
eyes when they see it, namely the wedding chamber.215 Thus, 
Scripture states: "And which is like a bridegroom conling out of 

""6ache1. and Davidowitz both note that since this information about the 
opinions of' the philosophers on eternal beatitude is not to be found in the 
present text, it must have been lost in a missing chapter. Maimonides 
discusses the opinions of the philosophers on the immortality of the soul in 
his Trentke on Resumectior~ (see F. Kosner translation, New York: Ktav, 1982). 
See also Mainlonides' Guide 1 :74. 

'u8Li~erally: the ultimate success or beatitude. 
"""The "degrees" of salvation are most clearly expressed at the end of this 

chapter. 
' 10~a6n  B(~tlzra 75a. 
"'Hebrew: C I L I I ~ I L I L  nleaning canopy or  bridal chamber. 
"'Isaiah 4:5. 
"'Literally: profit. 
214 L~terally: . repose, rest, tl-anquility. 
219 Bacher explains that the word cl~upul~, meaning canopy or  bridal 

chamber, is interpreted allegorically to denote eternal salvation. T h e  latter, 
being denoted by the word that nieans wedding chamber, is compared with 
that which is, for the sensual rnan, the highest delight, and the look of which 
affords enjoyment to the soul and the eyes. 



his wedding ~hamber,"~'%nd "Let the bridegroom go forth 
from his chamber, and the bride from her wedding 
pavilion."2 l7  

The root of the word chupah is chaph~f,'~' which refers to 
something that is used as a shelter and which hides and 
protects. Thus, Scripture states: "And he shall be for a haven of 
ships,"219 meaning a refuge for ships, that is to say, a harbor, 
and it is so called by the masses of people220 because it is a place 
where ships find tranquility from the winds and where they 
find sheltkr from desiruction and sinking. When ships are 
afraid of large numbers of clouds and of ccanging winds, they 
do not feel safe until they reach the harbor and lower their sails 
and cast out the iron implement called the anchor.221 Thereby 
the ship is relieved of its fright and its sailors have good tidings 
in that they are safe from occurrences at sea. 

The word chupah is as a comparison to the rising of 
the sun and its shining after [the previous day's] sunset.'" And 
the verse: "Let the bridegroom go forth from his wedding 
chamber,"224 is a very wonderful analogy in that when the 
bridegroom leaves his wedding chamber hi$ soul rejoices and is 
tranquil from the relief that he feels from bad thoughts - 
concerning his fertility and ability to propagate his race, and his 
fear is alleviated. And Scripture states: "Weep ye not for the 
dead, neither bemoan him; but weep sore for him that goeth - 
away, for he shall return no more, nor see his native 

21tiPsaln~ 19:6. 
'17joe1 2: 16. 
"%ccording to Bacher, this etyrnological explanation is based on Abulwa- 

lid's Dictionary, article chaphof. 
'19Genesis 49: 13. 
220Davidowitz points out that this phrase in Hebrew is without explanation. 
22'Davidowitz notes that Maimonides also speaks of ships' anchors in his 

Co?nmentary 071 the Mishnah, Baba Bathra 5 :  1. 
222Literally: borrowed. 
"'As the harbor affords security to the ship, so the sun, on its rising, gives 

a sense of security after the darkness of the night, which causes fear. Later, 
the sun is also designated by the word chupah. 

"*Psalm 19:6. 

THE TREATISE ON ETERNAL BLISS 39 

country."'25 This verse is explained [in the Talmud] to refer to 
one who goes away [from this world] without ~h i l d r en ; "~  and 
the Sages said that three people are accounted as dead [one of 
whom is a person who is And a person does not 
lose his fear of death until he has consummated his 
nlarriage,22%hiclch represents the desire [to create] a child, and 
until he has completely fulfilled this [goal] in the covered and 
hidden and protected place.229 "'The same [analogy] can be 
applied to the sun when it sets and is below the sphere of the 
earth; and it is con~parable to the ct~upah,':~~ which is a sheltered 
and protected place. And people do not lose their fear of the 
darkness of the night and its coldness and the interruption of 
work and activitie~'~' until the sun rises and shines. 

And the place where the union of the bridegroom and the 
bride takes place is called the chupah as we mentioned earlier. 
Every man of means concerns himself with its beautification 
and adornment. Some people erect poles [around the nuptial 
bed] and surround it with embroidered fabrics and picturesque 
designs;2" and they make its ceiling from myrtle branches and 
on its floor they create a background of flowers of various 
colors. And some people tie shining pearls and precious stones 
thereto and different types of adornments and decorations. 

And this subject of chupah is well known anlong the masses of 
the people, as are the beautiful adornments2" as a result of 
which the people2"' rejoice and find tranquility with their 

2'5Jeren~iah 22: 10. 
2 " ~ o e d  Katan 27b and Babu But1zr.a 116a. 'I'hus, the bridal chamber, after 

ihe wedding has been consummated therein, gives a sense of security against 
the c . danger and fear of dying childless. 

L'7Neda~in~ 64b. ?'he talmudic statement lists four who are accounted as 
dead: a poor nian, a leper, a blind person, and one who is childless. 

"'Literally: until he has engaged in the biblically conltnanded sexual 
intercourse. 

"'"The nuptial cha~nbel . 
23uThe nuptial chamber. 
'3'Literally: nlovenlent. ' . .  
"%ivivicwitz states that the original Arabic text has "flags." 
'"Literally: pictures. 
'3"Literally: souls. 



beloved and desired ones; and they lose their fear and their 
fright and their terror so that the enemy, which resides within 
them,235 does not prevail. This is what God said: "As a 
bridegroom putteth on a priestly diadem, and as a bride 
adorneth herself with her  jewel^."'^" And about this 
individual237 Scripture commands that: "he shall be free at 
home one year."238 

The reason why the place of the bridegroom and bride is 
called chupah is because there one finds the friends of the 
bridegroom whom he has identified [and asked] to be close to 
him in his shelter and with whom he previously exchanged 
presents, offerings, and gifts. These [friends] are called 
groomsmen and are found with the bridegroom in the chupah 
during the seven days of feasting after the wedding.'" Each of 
the groomsmen has his own chupah, which is apportioned 
according to his means.240 One can make an analogy between 
this [chupah] and the chupah of the second world in that the 
souls that reach it rejoice and delight, and are secure against 
perdition and destruction. Each person's salvation and eternal 
blissz4' is vouchsafed in measure to his preparation.242 This 
[thought is expressed in Scripture] which states: "for over all 
the glory shall be a canopy,"243 And the Sages use garden244 as 
a synonym for chupah when they explain the 'essay of the wise 
[King Solomon] in relation to the soul rejoicing when it reaches 

""The evil inclination. 
"'Isaiah 61 : 10. 
2"The bridegroom. 
' . 
L3%euteronomy 24:5. 
23YLiterally: after the (biblically) prescribed cohabitation of the wedding 

night. " 
'40The groomsnlen are assigned their own rooms o r  shelters in accordarlce 

with the presents sent by them to the bridegroom. 
241~iterally: his cup and his portion. 
2-12 Davidowitz points out that Maimonides discusses the obligation of 

groonlsmen to bring presents to the groom in his Mishneh Torah, Hilcl~ot 
Zecliiyuh Umutana/~, chapter 7. 

243Hebrew.: chupah. Isaiah 4:5. 
244 Aramaic: ganunita. 
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[the world to come]. "I am come into my garden,24%y sister, 
my bride":z46 . . . '47 Then the intelligent soul, after it sepa- 
rates itself from this earthly shelter, is like a bride who is 
given248 to her bridegroom and who approaches him with her 
ornamented garments and pleasant melodies [of rejoicing]. 
And she has already separated herself from the clouds [of 
sensuality] that covered her2" and the screens have been 
removed and the turbid spirit has become purified and she 
acquires radiance and effulgence. 

Concerning bea t i t~de ,~"  which refers to eternal bliss that is 
vouchsafed for the soul after it separates [from the physical and 
sensual body], Scripture states: "And the Lord will create over 
the whole habitation of Mount Zion and over her 
as~emblies."~" The term create is used to denote the creation of 
the world from nothingness as stated: "In the beginning God 
created the heaven and the earth."'" And the wise [King 
Solon~on] said: "Because man goeth to his eternal home,"z53 
which the Sages interpret: to teach us that ever [ri hteous] Y g 
person is given a habitation that befits his h ~ n o r . " ~  So too they 
said: "The Holy One, blessed be He, will at a future time cause 
every righteous person to inherit a world for And 
the aforementioned eternal bliss, which is vouchsafed for 
her,"'" is like an ever renewing beatitude and eternities that 
renew themselves.257 

2.15 Hebrew: guni. 
246 Song of Songs 5: 1. 

"7Bacher ancl Davidowitz both point out that one or  more sentences are 
missing here. 

2'8Joyf~1. 
249The clouds of sensuality interfere with the true knowledge of God. 
' r  
LJOHebrew: getnul, literally, recompense, reward. . r 
"'Isaiah 4:5. 
252 Genesis 1 : 1. 

25%cclesiastes 12:5. 
254Shabbat 152a. 
255Uktzin 3: 12. The  talmudic assertion is somewhat different in that it ends 

with the phrase "to inherit three hundred and ten worlds." 
2 5 " ~ h e  soul. 
2 5 7 ~ e n c e  the appropriateness of the word "create." F0.r additional discus- 



And the scriptural verse: "over the whole habitation of 
Mount Zion and over her a s s e n ~ b l i e s " ~ ~ ~  refers to those who are 
prepared for and designated to find beatitudes, as it is written: 
"every one that shall be found written in the book."259 And it is 
also written: "And a book of remembrance was written before 
Him, for those who feared the Lord and who thought upon His 
name."260 This situation is analogous to that of the people 
designated by the bridegroom to stand near the chupah and 
they are the groomsmen. The phrase her assemblies refers to the 
place where [the righteous] assemble at specific times,261 and 
these are the times of holy convocations as it is written: "New 
moon and Sabbath, the holding of convocations."262 

[In the Talmud] the Sages ask:263 why is fire required in a 
chupah? Rabbi ~ochanan~"  said: this teaches us that each 
person will be burned by reason of [his envy of the superior] 
dupah of his friend. Alas, for such shake! Alas, for such 
reproach! Another question that is asked [in that tal~nudic 
passage] relates to the statement of the Sages that one of the 
seven chupahs [that are prepared for every righteous man] is a 
chupah of fire. How is it possible for a person to live in a shelter 
and survive there if it is burning with fire? The fire would 
consume all that is near it. The Sages answer by quoting Rabbi 
Yochanan who says that every person will be burned by reason 
of [his envy of the superior] chupah of his friend. This means 
that he will be burned from the fire and the.conflagration as 
[figuratively] expressed in the phrase "affliction of fire." A later 

sion of the word "create" by Maimonides, see his Guide 2:30 at the end; 3: 10 
at the beginning, and 3: 13. The conclusion is that the preparation of the soul 
for life after death is compared with the preparation of the bride for her 
wedding. 

'5"saiah 4:5. 
25%aniel 12: 1. 
260Malachi 3: 16. 
26 1 Festivals or religious assemblies. 
'"Isaiah 1:13. This scriptural quotation, according to Davidowitz, is 

missing in some of the manuscripts and early editions. 
26s~aba Balhra 75a. 
264The Talmud has Rabbi Chanina rather than Rabbi Yochanan. 
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c~rnmen ta to r '~~  explained that [a person will be burned be- 
cause of the envy of his friend] who is a more righteous person 
than he because his friend is dwelling in a tabernacle of fire and 
he cannot reach nor approach his friend's tabernacle. Indeed, 
his friend sits in a tabernacle of fire that provides light for him 
day and night and is not harmed. And if in this world a fire 
does not rule over all righteous people, how much more so in 
the world to come where they come to reap their reward. 
The Sages therefore responded [appropriately] when they 
said: Alas for such shame! Alas for such reproach!266 because 
there'67 people will be separated into categories2" and the 
benefits are [distributed] according to the level of preparation 
of each person and the amount of perfection he was able to 
achieve [in this world]. 

Thus, eternal bliss is compared to a wedding chamber 269 in 
that souls that are prepared delight in it; and it is vouchsafed 
for every individual according to the level of his means. A bride 
does not prepare herself for her bridegroom until the time is 
ready for her transfer from her father's house to her husband's 
dwelling, and she has learned well the activities and responsi- 
bilities that she needs to fulfill on behalf of her husband as it is 
written: "A woman of valor, who can find?"270 

6. Biblical Evidence for the Continuation of the Soul 
after Death 

The transfer of the soul to its world [of eternal bliss] can be 
compared to a bride preparing to [transfer herself to] her 

265Davidowitz states that according to Professor Louis Ginzberg in his essay 
"Compte rendu des Melanges Israel Levy," Revue des Etudes Juiues, 1914 Vol. 
67, pp. 150-151, this commentator is Ibn Migash, the teacher of Maimon, 
father of Moses Maimonides. 

*"Buba Bathra 75a. 
2671n the world to come. 
2G%iterally: levels or steps. 
2"Chupah meaning bridal canopy or wedding chamber. 
270Proverbs 3 1 : 10. 



husband as she stands in the dwelling of the Master of [all] 
the world of the intellectuals and the spirits of the 

righteous ones.272 This analogy is expressed in as 
follows: "And Enoch walked with God, and he was not; for God 
took him."274 Onkelos the proselyte27~ranslates the latter 
phrase: "for God caused him to die."276 The meaning is not 
clear as to whether God caused him to die to protect him and to 
spare him [from the ills of this world] in order to reward him 
for his excellent activities, or  just the opposite. The  opposite is 
obviously untrue, namely that God would do something bad to 
a person who extends himself to serve Him. Therefore, the 
only remaining [explanation] is that He was kind277 to Enoch 
by transferring him278 from this turbid and painful world into 
the world of' spiritual beings. The  latter [explanation] is alluded 
to in Scripture when it states: "that it may be well with thee,"279 
which means in a world where all goes "and that thou 
mayest prolong thy days,"281 which refers to a world that is all 
enduring.282 And Scripture also states: "Oh how abundant is 

'7'0ne of God's titles. 
272Davidowitz claims that the phrase "the world of the intellectuals and the 

spirits of the righteous ones" represents an additio~ral phrase that explains the 
aforementioned "its world" and does not refer to "Master of (all) Worlds" since 
the world of the intellectuals and the spirits of the righteous ones is a single 
world. Hence, continues Davidowitz, it would seem preferable to omit the entire 
phrase. 

273Literally: is expressed by God. 
'74Genesis 5:24. 
'75Second century translator of the Bible into Aramaic under the guidance 

of Rabbi Eliezer and Rabbi Joshua (Megilhh 3a). 
"'~acher argues forcefully against a variant reading of the Targum: "for 

He did not let him die." 
277Literally: did good. 
27sLiterally: giving him rest. 
'79~euteronomy 22: 7. 
" 8 0 ~ i d d w l ~ i n  39b and Chullin 142a. 
'81Deuteronomy 22:7. 
'"The text here differs slightly from that in Kiddushin 39b. See also 

Maimonides' Guide 1:42 at the end, his Mishneh Torah, Hilchot Teshuuah 8: 1, 
and his Mishnah Commentary on Tractate Sanhedrin, introduction to Chelek (see 
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Thy goodness which Thou hast laid up for them that fear 
~ h e e . " " ~  This is the [eternal] bliss that has no conlparison in 
this world and its value is inestimable.284 And it is also written: 
"Neither hath the eye seen a God, only 

And if you, discerning reader, assert that the explanation of 
[the scriptural verse] for God took him28"s that "He did not let 
him die" but transferied him from place to place and he is still 
living on earth to this dayzs7-this assertion cannot be 
correct28H in that it is refuted by the fact that his life span 
cannot be longer than that stated in Scripture: "And all the days 
of Enoch were three hundred and sixty-five years."28"t is, 
therefore, a certainty that his days [on this earth] ended and 
God took him to the perfect pleasantness2" like a person who 
recomperlses the one who loves him; when he observes his 
friend exerting himself on his behalf, he takes him to his special 
place and leaves him there in pleasantness forever. This is what 
King Solomon alludes to when he states: "The King hath 
brought me into his chambers. We will be glad and rejoice in 
thee."'" This is also the meaning of the'scriptural phrase: [The 

F. Rosner. Maimonide~' Commenta~  on the Mishnah, Tractate Sanhedrin. New 
York: Sepher-Hermon Press, I98 1 ,  p. 145). 

28"salm 3 1 : 20. 
"41n his Mishnel~  oral^, Hilchot Teshuvah 8:1, Maimonides states that the 

reward of the righteous is that they will attain this bliss and abide in this state 
of happiness. Later in the sanie chapter (8:7), he states that naught can be 
compared nor likened to the bliss in the world to come: 

""Isaiah 64:3. Eternal bliss is incomprehensible to the human mind. In  
Berachot 34b, the Talniud suggests a different meaning, viz. "no eye but 
Thine, 0 god, has seen what He will do  for those who wait for Him." 

2ss"Genesis 5:24. 
'87~iterally: sphere of the earth. 
'88Literally: is nullified. 
'"Genesis 5:2Y. Bacher points out that the biblical passage (Genesis 

5:23-24) is adduced in proof of the continuity of the soul after death by 
Judah Halevi and Abraham ibn David. 

"'That is, the world to come, the world of souls. 
"'Song of' Songs 1:4. This statement is an allusion to the world to come. In 

his Guide 3:51, Maimonides gives an allegorical interpretation of the phrase 
"let him kiss me with the kisses of his mouth" (Song of Songs 1:2). This kind 
of death, which in truth is deliverance from death, has been ascribed by the 



righteous perish] . . . "That the righteous is taken away from 
the evil to come,"29z which refers to the fact that God [causes 
him to die and thus] preserves him from observing and seeing 
the sufferings that befallzg3 the people of his generation. This 
is also the meaning of the scriptural phrase: "My beloved is 
gone down to his garden, to the beds of spices, to pasture in the 
gardens, and to gather lilies."294 These refer to the souls of the 
righteous about which Scripture clearly states: "He entereth 
into peace, they rest in their beds."2g5 

Among the assertions2g6 concerning everlasting bliss in rela- 
tion to the patriarch Abraham is the scriptural phrase: "But 
thou shalt go to thy fathers in peace."297 This verse is testi- 
mony of the fact that after death he went to the dwelling place 
of his honorable forefathers such as Noah, Enoch, and 
~ e t h u s e l a h , ~ "  and not like Terach and his like.*" Since he 
[Abraham] was not buried near any 'of his forefathers or  
relatives, the [aforementioned scriptural] phrase cannot mean 
that he was buried in their grave. In fact, only his children but 

, not his forebears are buried in his grave. In the same honorable 
manner, concerning the other patriarchs as well as Moses and 
Aaron, Scripture states: and was gathered to his people,300 which 
means that each of them was placed with those who were like 
him in that they had purified their souls and, after being 

Sages to none but Moses, Aaron, and Miriam. T h e  other prophets and pious 
men are beneath that degree. 

"'~saiah 57: 1 .  
2Y3~iterally: are appropriate. 
294Song of Songs 6:2. According to Song of Songs Rabbah 6:2, to gather lilies 

means to gather the souls of the righteous. 
""5saiah 57:2. 
296Literally, testimonies. 
'"Genesis 15: 15. 
2y81n his Guide 2:39, Maimonides speaks of Methuselah in a positive and 

complimentary manner. 
29gDavidowitz points out that Terach, Nachor, and their like, although 

ancestors of Abraham, were idol worshipers. 
300Genesis 25:8; 35:29, and 49:33 and Deuteronomy 32:50. 
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severed froill the body, those souls ascended to the world of 
everlasting continuity .30 ' 

And this [eternal] bliss is also clearly [pointed out to us by 
God] through His prophets in that one finds it mentioned in 
the words of the prophets. [For exanlple], it is stated by 
Malachi, the last of the prophets: "For, behold, the day cometh, 
it burneth as a . . . But unto you that fear My 
name shall the sun of righteousness arise with healing in its 
w i ~ - ~ ~ s . " ~ ~ % n d  He said to Joshua, son of ~ e h o t z a d a k : ~ ' ~  "If 
thou wilt walk in My ways, and if thou wilt keep My charge, and 
wilt also judge My house, and wilt also keep My courts, then I 
will give thee free access anlong these that stand by.""5 ~ h e s e  
[scriptural verses] mean to say that [eternal bliss] will be your 
reward if you walk in the paths of the Torah, as is alluded to in 
the biblical phrase: ''that they may keep the way of the 
~ o r d " ; ~ ' ~  and it also states: "and you shalt walk in its ways."307 
[God promises that]: your reward will be your continuity and 
your eternity, like the eternity of the angels that always stand 
before Me."' 

"'Bacher states that Abraham ibn David explains this scriptural verse in 
the same way. 

'*'Malachi 3: 19. 
303Malachi 3:20. 
30.1 Joshua was the son of Yehotzadak, the last High Priest, who was carried 

captive to Babylon ( 1  Chroriicles 5:41), and grandson of Seraiah who was put 
to death by Nebuchadnezzar at Riblah after the capture of Jerusalem (2 Kings 
25: 18 ff). 

305Zechariah 3 : 7 .  
3 0 6 ~  .enesis 18:19. 
"7Deuteronon~y 28:Y. The actual verse is: "and you shall walk in His ways." 
"O')Bacher points out that the interpretation that the sentence "If you walk 

in My ways, I shall give you free access anlong those who stand," refers to 
God's promise to give righteous man continuity and eternity like angels, is 
also subscribed to by Bachya ben Pekuda in his Dulies of the Heart (Section 9: 1 )  
and by Joseph ibn Tzaddik in Microcosmus (ed. Jellinek, p. 73 sq). Davidowitz 
also cites Bachya's Duties of the Heart where the author asserts that if man is 
pure and his deeds are good in this world, his soul will leave his body after 
death and assume the form and character of angels who are incorporeal. 



7. Miscellaneous Remarks on Eternal 

And I will not cite3" all the biblical allusions to the eternal 
salvation. Rather, the intent of this chapter is to inform you that 
this salvation is vouchsafed for every righteous person in 
proportion to his worth."   here is no difference between our 
belief [in eternal salvation] and that of philosophers312 and 
Torah believers,313 and this is why I prefaced my remarks as I 
did. 

The talmudic Sages state314 that the elders of that generation 
said: the countenance of Moses was like that of the sun, the 
countenance of Joshua was like that of the moon,315 woe for 
such shame; woe for such reproach. Thus, "the skin of the face 
of Moses shone"316 as a result of the purification of his soul 
which increased his spiritual perfection317 as it is written: "and 
they were afraid to come near himW3l8 because he thereby 
became an angel and he who sees an angel is afraid of death. 
And you, my brother, know that the moon is one part of 6,800 
parts of the sun as is explained by natural scientists. Observe 
the level of achievement of Joshua in relation to Moses. Indeed, 
he was the most worthy and most appropriate person [to 
succeed Moses] from among the various levels of [spiritual 
perfection of] the righteous.319 How extremely wonderful is 

"OYBacher characterizes the last part of this treatise as "a series of rather 
loosely connected observations and interpretations." 

"O~iterally: prolong the discussion of. 
"'See Maimonides' Mishneh Torah, Hilchot Teshuvah 9: 1 where he states that 

a person's merit is in proportion to his deeds and his Torah learning. 
312Philosophers also admit to eternal salvation for pious and wor~hy people. 
'"'"his expression is also used by Maimonides in his Guide 3:20. 
'14~aba Batltra 75a. 
"5Joshua's glory was less than that of Moses. 
31%xodus 34:30. 
317Literally: ascent.. 
Y18Exodus 34:30. 
"'Davidowi~z points out that if there was such an enormous difference 

between the exalted position of Moses and that of Joshua, how much more so 
are  there differences between the various levels of spiritual perfection of 
righteous people. 
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the scriptural phrase [about Moses]: "and I will emanate from 
the spirit which is upon thee."3" Moses attained the level of the 
acting intelligence in that [Torah] knowledge emanated from 
his exalted soul upon the elders and also upon the multitude of 
Israelites. It is written: "and the Lord hath not given you a heart 
to know and eyes to see [until this day]."32' 

And about Joshua it is written: "And thou shalt put of thine 
splendor upon hin~,""~"hich the Sages interpret: of thine 
splendor but not all thine splendor."23 The moon acquires light 
from the sun. And this is what we mentioned about the Sages of 
that generation comparing Joshua to ~ o s e s . ~ ' ~  For the light 
that shines from the sun3'"s natural and the moon acquires 
light therefrom as it 92"tan$s opposite it327 and when it 
inclines away from the sun, its light is diminished. The further 
it328 becomes distanced from the sun, the less its light, until 
i t s 2 ~  becomes its natural dark self. 

Indeed, in this distinguished analogy, the Sages teach us that 
Joshua paid heed to the messenger [of ~od]""  and followed in 
his footsteps and did not fail to remain opposite him to serve 
him and to glitter from his light."' Scripture states: "And 
Joshua the son of Nun was full of the s irit of wisdom; for 
Moses had laid his hands upon him."''p Indeed, the other 
prophets and even the early Sages were compared to the form 
of the sun in that they were seen as reflections in which one 

3")Nun~bers 1 1 : 17. 
321Deuterononly 29:3. 
," 
""Numbers 27:20. 
"'"Babu Bathrc~ 75a. 
3'4Joshua derived spiritual teaching from Moses as the moon derives light 

from the SUII. 
 he he rays of the sun. 
"'"The moon. 
 he sun. 
""he moon. 
"'The moon. 
3"Moses, that is. 
3 " l ~ ~ ~ t  as the sun's light is reflected onto the moon, so, too, Moses' light was 

reflected onto Joshua. 
" ' ~ e u t e r o n o m ~  34:9. 



form is reflected from another that is opposite the sun. And the 
brightness of the reflection varies according to the level of 
[spiritual perfection] and the preparation of each individual 
person. The perfection of each person is indeed [measured] 
according to the amount of heed that he pays to the Torah of 
Moses, our teacher; and one should not turn away from being 
opposite its light. The further one becomes distanced from the 
Torah, the more one's light weakens and one's lamp becomes 
extinguished. 

In this way the Torah is compared to light, as are its 
followers. Thus, it is written: "For the commandment is a lamp 
and the Torah is light."333 And it is also written: "Woe unto 
them that call evil good, and good The reverse is true 
about one who separates himself from the Torah, about whom 
it is written: "But the wicked shall be put to silence in 
darkness."335 And it is further written. "They know not, 
neither do they understand; for their eyes are bedaubed, that 
they cannot see, and their hearts that they cannot 
understand.""' And about the return of the Jews to the Torah 
during the time of Mordechai, Scripture states: "The Jews had 
light and gladness."337 

Through the words of Malachi, Scripture teaches that salva- 
tion is attained and achieved through the fulfillment of the 
comrnandrnents of the i or ah.^^" It is written: "Remember ye 
the Torah of Moses My servant,"339 and the continuation of this 
[thought] is in the next scriptural verse: "Behold, I will send 

' 3"~roverbs 6:23. Whoever seeks perfection must turn to the Torah and the 
teaching of Moses. 

'"Isaiah 5:20. 
"""1 Samuel 2:9. Bacher arid Davidowitz point out that in his Guide 3:51 

and 3:18, Maimonides applies this passage in a similar manner when he 
asserts that those who have no knowledge of God are like those who are in 
constant darkness and have never seen light. 

"3"~saiah 44: 18. 
"'Esther 8: 16. 
33sLiterally: the deeds of the Torah. 
339Malachi 3:22. 
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you Elijah the prophet,"340 which means that God will return 
Elijah to this world after he was separated from it.341 This 
[verse] is absolute proof that the resurrection of the dead is 
connected with the [coming of the] Messiah as it is written: 
"And thou shalt rest, and stand up to thy lot, at the end of the' 
days."342 

He who believes that Elijah did not die and that the 
g-eatness"' of Elijah rests in the fact [that he did not die], must 
perforce also believe in the destruction of a fundamental 
principle [of Judaism]. This principle states that Moses, our 
teacher, the father344 of all prophets, died, even though he was 
the master of all prophets. How can it then be said that Elijah 
remained physically alive? Indeed, remaining in corporeal 
form relegated to a desert or to a mountain rather than being 
part of the world of intellectual [souls] is in fact a deficiency. 
This [entire line of reasoning] is a di~tortion'~%f our faith.346 

- ~ - p p ~ ~  

""Malachi 3:23. 
"'Died. 
942 Daniel 12: 13. Here Mainlonides does not clearly enunciate the relation- 

ship between the resurrection of the dead and the messianic age. See, 
however, his Twntire on Kosurrection, F. Rosner, translator and editor. New 
York: Ktav, 1982; his ~VIirhtteh Toruh, Hilchot Teshuvah, chapter 8; and his 
Conimentctry on the Mishnah, Tractate Sanhedrin. F. Rosner, translator and editor. 
New York: Sepher-Hermon, 1981, pp. 147-158.). 

3"3Literally: perfection. 
344Literally: teacher. 
""5iterally: badness. 
"""That EllJah died is proved because otherwise a fundamental article of 

our  faith, namely the unequaled greatness of Moses, would be destroyed. See 
Mainlonides' Mishnah Comnlentary to Tractate Sanhedrin that includes the widely 
read tenth chapter, Perek Chelek. In his lengthy commentary to this chapter, he 
discusses the basic tenets of the Jewish faith, such as the existence, unity, 
eternity and incorporeality of God, prophethood in general and the prophecy 
of Moses in particular, reward and punishment, the messianic age, and the 
resurrection of the dead. The  first Mishnah in Perek Chelek begins with 
the words "Every Israelite has a share in the World to Come." To answer the 
questions as to who is an  Israelite and what is the World to Come, Maimonides 
goes into a lengthy explanation of the concepts of immortality. He scorns 
those who perceive eternal bliss in the materialistic sense as a Garden of Eden 
in which milk and honey flow abundantly. His main thesis is that man should 
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It is important for you to know that the words "taking away" 
stated in relation to Elijah proves that he died and that he was 
separated from his physical body just as Moses was separated 
[from his physical body]. At the time when Elijah was being 
separated from Elisha, Scripture states: "today the Lord will 
take away thy Similarly, Scripture speaks about 
Enoch: "for God took him,"348 meaning He caused him to die. 
And it is also written: "But God will redeem my soul from the 
power of the netherworld; for He shall receive me. Selah, ,9349- 

which refers to the loss of the soul when the body is lost. Pray 
to the Lord that one's soul should remain without perdition 
when the body disintegrates. Furthermore, in its description of 
the death of the wife of Ezekiel, Scripture, states: "Behold, I 

obtain wisdom for wisdom's sake, obey God fbr obedience's sake, and serve 
Him without anticipating any reward whatsoever. Then follow the formula- 
tion and analysis of the Tliirteen Articles or Pri?~ciples uf Jewish Fciitli. The first 
five of these deal with the belief in God: that He is One, that He is the 
Creator, that He  is Incorporeal and Eternal, that He alone is worthy of man's 
praise and worship. prinEiples six through nine are concerned with'prophecy 
and revelation. Principles ten and eleven are the beliefs in reward and 
punishment for observance o r  transgression of God's commandments. T h e  
final two pririciples deal with the belief in Redemp~ion and Resurrection of 
the Dead. According to Maimonides, if one rejects any of these doctrines, he 
has excluded himself from the community of Israelites; he is a heretic and 
unbeliever who has no share in the World to Come. This systematic 
formulation of a specific nuniber of basic principles of belief generated a 
long, sometimes acrin~onious debate concerning dogma in Judaism and 
provided the impetus for the creation of an extensive literature on the 
subject. (See M. Kellner, The Role of Dogrna in MedievalJewish Thought, Oxford, 
1986.) Some of his critics asserted that it was temerity on Maimonides' part to 
select only thirteen of the many tenets of Judaism. Others objected that some 
of the articles are not specific to Judaism o r  are not indispensable foundations 
of the Jewish faith. The  most prominent of Maimonides' critics in this regard 
were the philosophers Chasdai Crescas and Joseph Albo. The  critics notwith- 
standing, Maimonides' Thirteen Principles have gained wide acceptance by the 
Jewish people, and they have even become incorporated in the daily liturgy as 
the Yigdal prayer. 

'"'2 Kings 2:3. 
Y48Cenesis 5:24. 
349Psalm 49: 16. 
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take away from thee the desire of thine eyes with a plague. ,9350 

Know now this [principle well] and your faith will not be 
faulty. The expression used by the Sages that "Elijah did not 
die" means that he left this earthly world when he was perfect 
and it only appeared as if he died, but he actually went to the 
world of  the angels where there is no death. So, too, by your 
life,"' the Sages speak of a minority of other righteous people 
such as Yishai, the father of David, and Kilab, the son of David. 

~atter"." forms a partition between man and his  aster.^^^ 
This [separation froni God] is the ultimate worldly for 
the one who has tasted of the delights of the senses but who 
yearns for comriluriioil with God in the world. On the other 
hand, those who are [spiritually] blind, who only understand 
the delights of the senses and who have no other pleasure but 
sensual delights in this world, know no pain or punishment 
except the want of their sensual enjoyments. Since this is the 
trend of thought of the great multitude of the people or even 
all the people, the 'Torah pronlises rewardsx5 for the fulfill- 
ment of commandments and the opposite for Lransgressions as 
it states: "And it shall come to pass, if ye shall hearken diligently 
[unto My commandments].""j6 And it is also writtel~:"~ "1f ye 
walk in My statutes, and keep My commandments, and do 
them; then 1 will give you rains in their season, and the land 
shall yield her produce."""8 Since the prevention of 
misfortunes'" and the abundance of rewards are the needed 
conditions, Lhey are promised to those who seek spiritual 

""~zekiel 24: 16. 
""An expression lor an oath. 
382 That is, sensuality. 
"""See Mainionides' Guide 3:9 where he states that the corporeal element in 

rnan is a large screen and partition that prevent him from perceiving abstract 
ideals. 

55 'Litel-ally: punishment. 
YSSLiterally: the coming of good things. 
""Deuterono~n~ 1 1 : 13. 
""Davidowitz points out that the Arabic manuscript ends here. The 

remainder of the text is f i~und only in the Hebrew manuscript. 
"5'%eviticus 26: 3-4. 
"5%uch as hunger or illness. 



perfection and the attainment of and who are worthy 
thereof3"' as Scripture asserts: "Let the humble eat and be 
satisfied; let them praise the Lord that seek after Him; may 
your heart be quickened forever."362 And it is also written: 
"And delight themselves in the abundance of peace."363 And 
prostitution and perversion belong to the spiritually blind as it 
is written: "But Jeshurun waxed fat, and And it is 
also written: "When they were fed they became full; they were 
filled and their heart was exalted; therefore they have forgot- 
ten ~ e . " ~ ~ ~  Who can these verses refer to but to the multitude 
who have no delights but the pleasure of their senses!366 

The prophets also spoke of the eternal salvation in that they 
used the analogy cited by the Sages: in the future, the Holy 
One, blessed be He, will make seven canopies for every 
righteous person in the Garden of  den,^^^ as we have previ- 
ously discussed. Thus, the entrance to the Garden of Eden and 
its 0 r c h a r - d ~ ~ " ~  is described in Scripture as it is.369 And the 
entrance to Gehenna and its fire is described by Scripture as 
follows: "For an abyss is prepared of old."370 This trend of 
thought is also accepted by those who follow in the path of the 
Torah from among371 the nations.372 A11 this is an allegory to 

360See Maimonides' Mishneh Torah, Hilchot Teshuuah 9:  1. 
361Bacher explains that the promises of terrestrial rewards and terrestrial 

punishment also refer to those who find their highest enjoyment in the 
perfecting of the spirit. 

362Psalm 22:27. 
"'Psalm 37: 1 1. 
364 Deuteronomy 32:15. The next verse states: "They roused Him to 

jealousy with strange gods; with abominations did they provoke Him." 
365Hosea 13:6. 
366Davidowitz points out the difficulty in the transition from this sentence 

to the next paragraph and suggests that the text may be defective o r  missing 
some words. 

367~aba  Bathra 75a. 
368~iterally: its paradises. 
369~erhaps  this statement refers to Isaiah 4:5 where the word canopy 

(Hebrew: chupah) is used. 
3701saiah 30:33. 
37'Literally: as stated by. 
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denote the delight of the soul and its in her proximity 
to her Creator and her pain caused by her distance from His 
habitation. Thus it is written: "As for me, I shall behold Thy 
face in righteousness."374 

When physical bodies separate [from the soul at the time of 
death], the bodies putrefy and disintegrate and eventually we 
observe that they become dissolved and that plants that can 
serve as aninial food grow [from the gravesite]. This observa- 
tion confirms the truth that reward and punishment are not 
corporeal but are only vouchsafed for the soul. Scripture states: 
"Who art thou, that thou art afraid of man that shall die; and of 

?"375 Earlier, this the son of nlan that shall be made as grass. 
verse is explained: All  flesh is grass,"376 and: 'The grass 
withereth, the flower fadeth; but the word of our God shall 
stand f~rever . ""~  And it is also written: "The dead praise not 
the Lord;neither any that go down unto silence."378 The matter 
is as follows: all living beingsY7' die in this world and their end 
is to descend in silence.380 Not so, however, for the children of 
Israel: "But we will bless the Lord from this time forth and 
forever. ~allelu~ah."""Lhis is an allusion to the Uews] who 
serve Him in this world and do so because of the pure delight 
of their co~ilmunion with Him. They retain that delight that 
they derived froin Him and they increase this [servitude] 
manifold until the end of the world.3a2 

'"~avidowitz suggests the following meaning: even the Christian and 
Moslem religions that posit a God also accept the concept that eternal bliss is 
purely spiritual. 

'7"~avidowitz here points to an erroneous word in the Hebrew text. 
Perhaps it should be "tranquility." 

974Psaln~ 17: 15. 
"79~saia l~  5 1 : 12. See also Maimonides' Mishneh Torah, Hilchot Teshuuah 8:3-5 

and his Treatise on Resurrcclion. 
37"Isaiah 40:6. 
3771saiah 40:s. 
378Psalm 115:17. 
'7"~iterally: flesh, perhaps to include animals. 
'"Into their terrestrial grave. 
38LPsalm 115:18. 
382Davidowitz suggests: the righteous people who serve God with delight in 



Scripture also states about this world: "So that my glory may 
sing praise to Thee and not be silent; 0 Lord my God, I will 
give thanks to Thee forever."383 This verse does not mean that 
man will praise and laud [God] in this world without interrup- 
tion to the point that Scripture says: "and not be silent." How is 
this possible since various hindrances such as illnesses and other 
occurrences interrupt him from doing so? Rather this verse 
denotes that if a person's soul delights in serving Him, then 
when that [perfect soul] is transferred [from the body at the 
time of death] it increases its delight [in serving Him] and never 
ceases praising Him, like the spheres and the intelligences.384 
About the spheres, Scripture asserts: "The heavens declare the 
glory of ~ o d " ; ~ ~ ~  and about the angels, it is written: "And one 
called unto another and said: [Holy, holy, holy is the Lord of 
hosts, the whole earth is full of His glory]."386 

I have discussed this topic in great detail because I saw great 
benefit therein. I gathered together statements from the 
prophets and the rabbinic Sages and philosophical viewpoints 
that support, as much as possible, the concept of eternal 
salvation. Do not set aside that which I have [herein] brought to 
your attention. Place this booklet before and delve into 
it at all times and study it repeatedly388 for all the days of your 
life. By my life, it will bring you to your ultimate goal [of 
spiritual perfection] and will insure that all your deeds are 
righteous: "For then thou shalt make thy ways prosperous, and 
then thou shalt have good success.389 It shall be healing to thy 
navel, and potation to thy bones."3g0 

- - 

this world continue to do so and even increase their servitude in the world to 
come. 

383Psalm 30: 13. 
384~ngels.  
'"Psalm 19:2. 
3"Isaiah 6:3. 
387~iterally: opposite your eyes. 
388Literally: counted times. 
389~oshua 1 :8. 
390Proverbs 3:8. 
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